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was created primarily for awe of
Hashem.
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This is like the pasuk (Bereishit
1:1) says, mwx1 - "In the
beginning." This hints to the idea that
the world was created for the sake of
awe, which is called mwx3. One of the
explanations that our sages offer for
the word mwxIa ("In the beginning") is
that the world was created mwxi Yawa
- for that which is referred to as mwxa
("the first" or "the initial" matter). The
concept of awe is one of the initial
matters that Hashem "had in mind," so
to speak, when creating the world and
is, therefore, one of the things referred
to as WwNI.
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Therefore, one must strive to

attain this attribute, which is the

characteristic of awe, in order to
fulfill the Creator's desire.

Focusing on Hashem's kindness

generates awe
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The advice that is given for
attaining this characteristic ofaweis
that one should observe everything
in his life that occurs to him, as well
as the matters that occur in the
world. He should to perceive through
them how everything is only an
expression of Hashem's kindness
and that in every moment Hashem
gives life to evert aspect of the world.

Breath itself praises Hashem and
testifies to Hashem's kindness

SIWN W Y02 iTa mmbn rm
Wi Y2 (1 P D9nn) 2INda nNnD

/i 990

Our lives are "in Hashem's
hands," with every breath that we
take. This is like it is states in the
pasuk (Tehillim 150:6) nwin 9
%5, "every soul should praise
Hashem..." Based on this pasuk, which
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Finding Hashem in Torah and in Creation

The parasha begins by telling us that Sara lived one hundred and twenty-seven years.
Yet, the way in which this number is written is one years, twenty years, and seven
years. Clearly, there is a deep reason why the Torah records the years of Sara's life

in such an unusual way. Using various pesukim to illustrate his lesson, the Bat Ayin
explains that one can achieve awe of Hashem through observing Divine compassion
and greatness in two ways. The first is through the study of Torah and the fulfillment
of its mitzvot. The second is through observing Hashem's compassion and Divine
providence within nature. Both of these methods of attaining awe of Hashem were
achieved by Avraham. There were similarly achieved by our matriarch Sara. The
concept of this great achievement of Sara is alluded to in the manner in which the
Torah records her age at the time of her passing.

To acquire fear one should focus on Hashem's kindness that is found everywhere
(X35 nwNReR) JI3Y T PAWT I TR T AN T v iy

"And the life of Sara was one hundred years, twenty years, and seven
years..." (Beraishit 23:1)
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We can suggest an explanation of ' ' : i

this pasuk according to the path of It is known that Chazal (Zohar
mussar: Chadash 10b) state that the world
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The word nn ("give life") is from the
word M (existence), for Hashem
gives life to all of creation at every
moment.
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When one considers these matters
in order to see the kindnesses of
Hashem, who gives life to creation,
a great trepidation and fear will
certainly befall him, along with
shame and humility before Hashem
and His exaltedness. After one
begins to recognize the magnitude
of Hashem's constant and endless

acts of kindness, such as giving and
sustaining life in every moment, he is
truly humbled and in awe of Hashem.

Even the hardships are really
Hashem's kindness
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One should believe with a
complete faith that everything
is only an expression of Hashem's
abundant kindness and
compassion. Even when one sees
that judgements and hardships
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says that every soul/person (inwi)
should praise Hashem, the Midrash
(Beraishit Rabbah 14:9) states that
one should praise Hashem with every
breath (7n°w3). This is based on the fact
that the word for breath (nm°w3) shares
a root with the word for soul (wo3). This
teaches us that one must recognize
that every breath is a gift from Hashem
and, consequently, one should praise
Hashem for every breath that he is
able to take.
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Each breath exhibits the greatness

of Hashem, who gives life every

moment. This is an example of how

one can observe Hashem's compassion
from the world around him.
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If the spirit of Hashem that is
in our breath would be removed

for even a moment, it would be
impossible to exist.
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Therefore, breath itself extols
Hashem. It expresses praise and
tells of Hashem's greatness.
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Similarly, in all that exists and
in all of creation there is no place
that is void of Hashem and from
Hashem's life-force and strength
that brings everything into
existence.
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This is like the pasuk states
(Nechemiah 9:6) ©0»> nx mnn NNy,
"and You give life to everything."
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Only someone who learns Torah
and performs mitzvot with pure
intentions to serve Hashem and with
immense intention, whose heart
is attached to Hashem in order to
learn, to guard, and to keep the
Torah, can recognize Hashem through
the material world.
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Then, even when he is engaged

in earthly matters, one can also

see holiness and awe in all aspects

of the world around him. He will

recognize Hashem's compassion and
kindness in all that he sees.

Avraham  recognized  Hashem's
kindness with these two approaches:
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Our forefather Avraham alluded
to these two approaches of attaining

awe of Hashem when he told his
servant Eliezer (in our parasha,
Beraishit 24:2-3) "Place your hand...
and I will make you swear to
Hashem, the God of heaven and the
God of earth, that you will not take a
wife for my son from the daughters of
Canaan..."
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Avraham referred to Hashem as
"the God of heaven," reflecting
Avraham's initial contemplation
of Hashem through learning Torah
and keeping the mitzvot, which are
heavenly matters. Avraham called
Hashem "the God of heaven," because
he recognized Hashem's kindness
through being steeped in the heavenly
matters of Torah and mitzvot.
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Avraham subsequently used the
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come upon him, chas v'shalom, he
should believe that nothing bad
emerges from Hashem, but rather
only good. Therefore, his troubles are
certainly Hashem's kindness, which
are intended to ultimately help him
since suffering in this world purifies,
removes sins, and prepares one for
Olam HaBa.
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Just as one believes and trusts
in the kindness of Hashem that
everything is only an expression
of goodness, kindness, and
compassion, and that even the
hardships that befall him are also
only an expression of compassion, so
will it happen that Hashem will do
kindness to him, and everything will
be turned from being the attribute
of judgement into the attribute of
compassion. One will then observe
how his difficulties will vanish due to
Hashem's compassion and kindness.
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This is what Chazal meant when
they said (Bereishit Rabbah 33:3,
73:3), "tzaddikim transform the
attribute of judgement into the
attribute of compassion." Through
one's belief that everything is truly
an expression of Divine compassion,
his hardships can be transformed into
revealed forms of Divine compassion
and kindness.

Attaining awe through observing
Hashem's compassion within the world
occurs after one first learns Torah
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However, all of the above will
not happen to someone who is
unlearned and empty from Torah
and mitzvot. This is like Chazal
(Avot 2:5) say, "A fool doesn’t fear
sin."
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to in the word "nx”. The pasuk says
YIRD IR DNwn DR 19X X121 w1 - God
created the heavens and the earth.
The word nX is seemingly superfluous.
However, the Bat Ayin explains that
the word nX, which is comprised of
the first letter of the Aleph-Bet (X’) and
the last letter (1), alludes to attaining
awe of Hashem through two different
approaches. These are called "the
highest level" and "the lowest level."
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This means that one must seek to

unite the lowest level, symbolized

by the letter 'm, which represents

worldly matters, with the highest

level of perceiving Hashem through

Torah. This is achieved when one

perceives the kindness of Hashem,

the o)y Y 199x (Chief of the world),
in this lowly world.
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One should begin to create this
yichud (union) through heavenly

matters, such as Torah and
mitzvot, which are represented by
the expression "onwin NX”. When one
is engaged in Torah and mitzvot, he
will come to achieve an awareness of
how the world is filled with Hashem's
kindness. This awareness is the yichud
represented by the word nX since he
has created a connection between the
highest level of recognizing Hashem's
compassion with the lowest level of
recognizing Hashem's compassion
through this world.
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Similarly, just as one recognizes

Hashem's compassion through his

study of Torah, one should establish

this union within earthly matters,

which are represented by the

expression 81 nNX. This means

that he should recognize Hashem's
compassion from within creation.

Avraham connected every physical
matter to Hashem
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This is what is meant in the pasuk
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second approach to recognize Hashem.
He observed earthly matters, such
as the creations and everything that
happens upon earth. He perceived
the holiness within them (Hashem's
presence), which gives them life
and existence in every moment.
Regarding this observation,
Avraham called Hashem the "God
of the earth," since he recognized
Hashem from within creation.
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Through these two approaches,
Avraham merited the attainment of
perfect awe and love of Hashem.

The beginning of the Torah hints to
these two approaches
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This is also alluded to in the
beginning of the Torah, when it

states NX) DNWH DX PYR K12 PWURII
81 - "In the beginning... Hashem
created the heaven and the earth."
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The word mwwxia implies that

Hashem created the world for awe

since awe is referred to as nwx3, as

we explained in the beginning of this
derasha.
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The expression "God created"
refers to how one can attain the
characteristic of awe described
as IMwrXl. One can either achieve
such awe of Hashem through "the
Heavens," which refers to the union
of the highest level represented by
the '® with the lowest level that is
represented by the 'n. This is hinted
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Therefore, she merited nmv ovy,
"twenty years." This alludes to the
bent 5, which represents humility.
Her realization that everything in the
world is Hashem's kindness filled her
heart with awe and humility.
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Consequently, there were 03w vav,
"Seven years." This means that the

seven attributes became united
above because of the union of the
seven attributes below. When one
sees Hashem's presence and kindness
in everything in the world, he will unite
all of his seven spiritual strengths/
middot for Hashem's service. Just as
the seven attributes are united below,
they are also united above, in the
heavenly realm.
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May it be His will that we merit
this. Amen, so may it be His will.

for comments email: Mechonusa@gmail.com
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(Bereishit 25:1), np»n omar [omMm
nmop ey nwr, "Avraham took an
additional wife and her name was
Keturah."
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The expression o0max jom  ("and

Avraham [took] an additional

[wife]") alludes to matters that

are extra and secondary, which is a
reference to earthly matters.
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They are called secondary
because they are ancillary to
the primary manner of connecting
to Hashem, which is through the
approach of Torah and mitzvot in
which Avraham engaged in first.
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The pasuk states regarding these
"extra matters" nmop Mmw - "her
name was Keturah." This conveys
the notion that these secondary
matters were bound and united with
Hashem. The expression "additional
wife" hints to the concept of Avraham
seeing Hashem's compassion from

within the physical world, which he did
in addition to his recognition of Hashem
through Torah. Avraham's additional
wife is named Keturah (7mvp), which
denotes a type of connection. This
indicates that Avraham connected the
physical world to Hashem when he saw
Hashem's involvement in all earthly
matters.

Sara served Hashem in the manners
of Avraham
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This is what the pasuk means when
it says, My nxn 17w »n v - "And these
were the years of Sara's life: One
hundred years, twenty years, and
seven years." The expression mw nxn
(one hundred years) is the gematriya
of the word nx.
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This means that in her lifetime

she made the yichud called nx.

She connected this lowly world,

represented by the letter 'm, with

Hashem's kindness, represented by

the letter 'X. This occurred when Sara

recognized that the world is filled with
Hashem's kindness.



